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Naga tradition in ancient India 
 
Tato’ dhasta_t pa_ta_le na_ga loka patayo va_suki pramukha_h s’ankha kulika maha_s’ankha 
s’veta dhananjaya dhr.tara_s.t.ra s’ankhacu_d.a kambala_s’vatara devadatta_dayo maha_ 
bhogino maha_mars.a_ nivasanti yes.a_m u ha vai panca sapta s’ta sahasra s’i_rs.a_n.a_m 
phan.a_su viracita_ maha_ man.ayo rocis.n.avahpa_ta_la vivara timira nikaram sva rocis.a_ 
vidhamanti 
 
5.24.31 S’rimadbha_gavatam: Beneath Rasātala is another planetary system, known as Pātāla or 
Nāgaloka, where there are many demoniac serpents, the masters of Nāgaloka, such as Śańkha, 
Kulika, Mahāśańkha, Śveta, Dhanañjaya, Dhr�tarās�t�ra, Śańkhacūd�a, Kambala, Aśvatara and 
Devadatta. The chief among them is Vāsuki. They are all extremely angry, and they have many, 
many hoods — some snakes five hoods, some seven, some ten, others a hundred and others a 
thousand. These hoods are bedecked with valuable gems, and the light emanating from the gems 
illuminates the entire planetary system of bila-svarga. 
http://vedabase.net/sb/5/24/31/en  
 
In Valmiki Ramayana (Book 6 Yuddha kanda, Sarga 7) the asura inspire Ravana with these 
words: “Oh, king! Our army, equipped with iron bars (parigha s’akti), javelins (s’u_la), double-
edged swords (pat.t.asa),  darts and sharp-edged spears, is very great. Why are you getting 
worried? After proceeding to Bhogavati city (the above of the Nagas in Patala, one of the seven 
regions under the earth), the serpents there were defeated by you. Kubera (the bestower of 
riches) who resides on the peak of Mount Kailasa, surrounded by many yakshas surrendered to 
you after doing a great battle.” 
 
The links of naga with s’ankha and riches (Kubera’s s’ankha nidhi) points to the people who were 
s’ankha workers. S’ankhadvi_pa is not far from the mouth of Rivers Narmada and Tapati which 
emanate from the region where naga are venerated surrounding the nearby irrigation tanks of 
Vidisha. The link with maritime people who created Sarasvati civilization is clearly indicated out 

by these metaphors. 
 
Nagini, abhaya mudra, flanked by lance-bearers. 

Kusana. 1 to 100 CE. 
1.09m. h. 
 
Gangavataranam 
and Naga-Nagini. 
Mamallapuram. 
Pallava. 650 to 675 
CE. Grey granite. 
This is a breath-
taking metaphor 
linking Naga people 
with sacred waters of 
the Ganga while 
describing the 
descent of Ganga 
from the Himalayas. 

This detail is part of the 
total scene of Gangavataranam including Bhagiratha in severe 
tapasya or penance.. 
 

 
Naga 
emerging out 
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of makara (clear link of naga people to the artisans who created the makara metaphor). Mathura 
Museum, 100 to 500 CE. Stone. 

 
Naga king Parnaka fighting with Sumana in 
Annotattva lake. C. 1

st
 century BCE to 100 BCE. 

Mathura. Govt. museum. Pink sandstone. 18 
cm. h X 55 cm. w. 

 
Naga and Nagini. Vidisha Museum. Purple sandstone. 

 
Coping piece, with naga. 
Satavahana. White stone 31” 
h. Chennai, Govt. Museum. 

 
Krishna or 
Balarama on 

Garuda with naga hood. Nepal. Licchavi. 
Stone. 12 in. h. 

 
Balarama. 1 to 

100 CE. Beige sandstone. 
Patna museum. 55.5 in. 
h. 

 
Balarama with naga canopy. Mathura. 
101 to 200 CE. Pink sandstone. 
Lucknow State Museum. 2.5. in. h.  

 
Naga 

hood on 7
th
 figure 

from the front on 
interior mandapa 
of 
Lakshmana temple. 
Yasovarman of 

Candella. 
Stone. 

 
Nagaraja mandapa 
ceiling detail. 
Papanatha 
mandiram. 

Pattadakkal. 
Calukya 650 to 700 CE. Stone. 

 
Two nagaraja and two 
nagini. Ghorakatora. 
Inscription. C. 10

th
 cent. 

Greystone. 31 in. h. 
Patna Museum, Bihar. 
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Senahasti and Bhonkura inscription at the back of 
nagaraja sculpture. Charagaon. Kusana. 100 to 200 
CE. Pink sandstone. 1.87m. h. Mathura Museum. 
 
Nagaraja or bodhisattva sculpture. Inscription. 

Surajkund. Pala 
period. Black 
stone. 42 in. h. Calcutta, Indian Museum. 
 
Nagaraja at the entrance landing before the stairs upto the cave. Ajanta, 
cave 16. Vakataka. 460 to 495 CE. Rock-cut. 
 
Source of images (after the URL consistent with fair use doctrine for 
civilization studies): http://huntington.wmc.ohio-state.edu  The exquisite 
website has 144 images related to naga). 
 
 

Donor naga couple, Bharhut. 
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Besnagar (23
0
 32’; 77

0
 48'), Dt Vidisha, Madhya Pradesh 

Besnagar is identified with ancient Vidisa (Nagara), is renowned in ancient literature as the capital 
of Akara and Dasawa and as a centre of cultural activities, with trade routes passing through it.  
Cunningham discovered the famous pillar as the Heliodoros pillar.  The pillar with inscription. 
More systematic excavations in 1963-5 by M.D.Khare (IAR 1963-4, p. 16; 1964-5, p. 19) brought 
to light the following sequence of cultures: Period I A, with pre-pottery non-geometric microliths; 
Period IB, with pre- pottery geometric microliths; Period II A, Chalcolithic; Period IIB, Chalcolithic 
but with the PGW; Period III A, pre-NBPW; Period III B, NBPW; Period III C, Sunga-
Satavahana;PeriodI VA, Naga-Kushan;PeriodIVB, Ksatrapa,.Gupta; Period V, late historical; and 
Period VI, medieval and modem.  On the analogy of either Mesolithic sites, the period may be 
dated to c. 5000 B.C.     
The dates of the lower and upper limits of the Chalcolithic deposit may be worked out as c. 1800 
to 900 B.C. based on the analogy of Kayatha and other Chalcolithic sites of central India and the 
upper Deccan.  While Period Ill A is marked by the continuity of the black-and-red ware and by 
the presence of a negligible quantity of iron, the 14 C dates being 2420 + 105, 2350 + l00 and 
2260 + I40 B.P., Period Ill B has punch-marked and Vidisa city-state coins, terracotta mother 
goddesses, a large number of iron objects and the NBPW.  
 
http://asi.nic.in/writereaddata/sublinkimages/46.htm  
 

NAGAS OF PADMAVATI  ( Also known as Nagas of Narwar )  
 The Naga kings ruled from Padmavati, Kantipuri, Mathura and Vidisha. Twelve Naga rulers are 
so far known from these places.  
Following are the devices generally found on obverse of the Naga Coins: 

Sl. 
No. 

Name of King Small Device found on Obverse of the Coin* 

1. Bhava Naga Bull - - Trident - Crest - 

2. Bhima Naga - - Peacock - - - - 

3. Brihaspati Naga Bull Wheel Peacock Trident - - - 

4. Deva Naga Bull Wheel - Trident - - - 

5. Ganapati Naga Bull Wheel - - - 
Prancing 
Horse 

Tree 

6. 
Prabhakara 
Naga 

Bull - - - Battle Axe Loin - 

7. Ravi Naga Bull - - - Battle Axe Triangle Headed Standard 

8. Skanda Naga Bull - Peacock - - 
Prancing 
Horse 

- 

9. Vasu Naga - Wheel Peacock - - - - 

10. Vibhu Naga Bull Wheel - - Battle Axe Crest Linga 

11. Vrishabha Naga Bull - - - - - - 

12. Vyaghra Naga - Wheel - - - - - 

* Tribal Coins of Ancient India - A study in terminology by Mr. B N Mukherjee - Seminar Papers 
on the Tribal coins of Ancient India - Varanasi 1977 
On reverse of the Coin the name of the King along with the Title "Maharaja" or "Maharaja Sri" in 
Brahmi script covering the whole flan of coin in a circular way.  
  
GANAPATI  NAGA ( C. 340 AD ) 

Denomination    Date:    Mint:     
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Type /Var. A / 1   Rarity:  Scares 
Era:     Regnal Year   

Weight: 278 mg   
Approx.   AD 
Date:  

c. 340 

Dimensions: 11 x 12 mm   Material:  Copper 
Catalog  Ref. No:   
Siddiqui's Coin no AE 430  

Obverse  Reverse  

Humped Bull Standing left within a dotted circle.  Inscription in Brahmi script starting from 4 O' clock read 
from inside.  

 
  Ma ha  ra  ja         Shri           Ga  ne   ndra (?) 

Comments: These coins rarely have full inscription on it and this coin have the complete and readable legend.  

Note:    The best reading on this subject is H V Trivedi: Catalogue of the Coins of the Naga Kings 
of Padmavati, published by The Department of Archaeology & Museums, Madhya Pradesh, 
Gwalior, 1957. 
http://www.indiancoins.8m.com/naga/NagasOfPadmavati.html (Hameed Akhtar Siddiqui) 
 
Dantakarah and dantopajivinah are mentioned in the Ramayana and interpreted as organized 
guilds of ivory carvers and ivory traders, respectively. (Dwivedi, 1979, p. 18). If so, the ivory/bone 
carvers of Begram fame could have been contracted to produce the architectural marvel of 
Sanchi stupa torana. In Silavanaga Jataka (Jatakas, Cowell, 1973, vol. I: 174-177), there is a 
reference to an ivory carvers’ street: dantakaravithi, an indication of an organized craft workshop 
and trading centre created by the artisans/merchants. Artisand and merchants alike could have 
other colleagues and other traders work in their workshops to fulfil their trade contracts. (Kautilya 
Arthasastra, Shamasatry, 1923, p. 175; “Artisans shall, in accordance with their agreement as to 
time, place, and form of work, fulfill their engagements under the excused that no agreement as 
to time, place and form of work has been entered into shall, except in troubles and calamities, not 
only forfeit 1/4 of their wages, but also be punished with a fine equal to twice the amount of their 
wages. ” Shamasastry, 1923, p. 245).  
A number of reasonable hypothesis may emerge, as suggested by Sanjyot Mehendale et.al 
(2005): “The heterogeneity of styles (of ivory/bone carvings) within the same assemblages could, 
however, indicate that carvers from different places came together in one place -- perhaps 
Begram itself -- to create the ensembles. The similarity of a few styles presented on the Begram 
pieces could point to a workshop that may have existed in the general region between Sañci and 
Mathura; the Sañci inscription confirms the art of ivory carving to be well established in this 
region. However, this thesis would also propose the possibility that a workshop existed at Begram 
itself. At first glance, a few points militate against such a hypothesis. There is a lack of any direct 
archaeological evidence of in situ workshops: no tools were discovered, and there were no signs 
of remnants of the raw materials. Secondly, there seem to have been no elephants that far north, 
and the availability of ivory might have been problematic for a regular workshop… Many scholars 
support the hypothesis that there existed an ivory carving center in Taxila. And the presence of a 

Bactrian ivory workshop at or near Nisa (Masson & 
Pugachenkova 1982) and Ai Khanum (Rapin 1992) 
amply shows that the raw material could be obtained 
in regions far north. Begram, situated on the trading 
routes between Bactria and Taxila, suggests the 
routes along which ivory probably was transported… 
Begram site might well have been an active 
commercial trading center. Begram’s proximity to 
ancient trade routes connecting India with the Silk 
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Route further bolsters this adjusted view of the Begram ivory and bone objects, and the other 
objects found in two sealed-off rooms, as part of merchants’ stock awaiting trade or further 
distribution. And as will be demonstrated, an analysis of comparative material and the chronology 
of the artifacts similarly support this view.” http://ecai.org/begramweb/docs/begramabstract.htm  
Anantas’ayana Vis.n.u and naga in the context of vra_tya carrying a_yudha 
 

Vidisha, Sanchi, 
Udayagiri complex 
together with Dhar, 
Mandu, Eran, all in 
Madhya Pradesh 
have yielded ancient 
metallic objects 
(exemplified by the 
Delhi iron pillar), 
which have been 
investigated by 
archaeometallurgical 
teams led by Prof. 
Balasubramaniam of 
IIT, Kanpur and Dr. 
Anand M. Sharan of 
Memorial University of Newfoundland. After all, the Delhi iron pillar was made in Udayagiri, 
Sanchi and the pillar is shaped like the Heliodorus pillar. One is made of non-rusting iron, the 
other of stone. Both are a celebration of a unique, unparalleled technological heritage combined 
with the dharma-dhamma civilizational, aadhyaatmika continuum. The unique monuments of 
hindu civilization exemplify merging of artha, wealth and dharma as purushartha (goals of life).  
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Shamash the Sun-god setting (?) on the horizon. In his right he holds a tree (?), and in his left a 
... with a serrated edge. Above the horizon is a goddess who holds in her left hand an ear of corn. 
On the right is a god who seems to be setting free a bird from his right hand. Round him is a river 
with fish in it, and behind him is an attendant god; under his foot is a young bull. To the right of 
the goddess stand a hunting god, with a bow and lasso, and a lion. From the seal-cylinder of 
Adda ..., in the British Museum. About 2500 B.C. [No. 89,115.] 

 

“On the eighth day, Iravan, the great Naga hero and son of Arjuna, delivered a fierce attack 
against Kaurva army with a very large force of cavalary (hayasadi) mounted on the best horses 
from Kambojas” (MBH, Bhishamparava, Chapter 90, 3). 

Nagaru meant a temple. There are epigraphs showing people of Naga vams’a offering donations. 

The controversy that arose between the two Naga kings Mahodara and Chulodara, to possess 
the jewel-throne, and how the Buddha averted a serious offensive by reconciling the two 
contending factions, during his second visit to the island, is not clearly mentioned in the 
Dipavamsa, although Mahavamsa mentions about it (CH. 1:47). 
http://members.tripod.com/~hettiarachchi/dipa.html  

SAGE KAMBU  
”The country that is known as Cambodia today was known earlier as Kambuja on the name of the 
great man Kambu. Kambu had initially been an Indian king who led a campaign, an expedition of 
victory of direction ( digvijaya ) in the East and entered an area having jungles that was being 
ruled by a Naga-worshipper ( Snake-worshipper ) king. Defeating him he married his daughter 
and developed that area. The beginning of the Kambuja empire can be traced to emperor 
Shrutavarma of Kaliyuga's 32nd century ( i.e. the 1st century A.D. ). Shrutavarma and his 
descendant kings carried aloft the flag of Sanatan ( Hindu ) Dharma and culture in the Kambuja 
empire. Later, from Kaliyuga's 38th to 46th ( i.e. 7th to 15th A.D. ) centuries the kings of 
Shailendra dynasty ruled over Kambuja.” 
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The Guimet Museum, the Asian art museum of Paris, was re-furbished and re-opened in 
January 2001. Among 45,000  Khmer artifacts is a naga that has been assembled and is on 
show for the first time since 1889 (right), when it was brought to France by an expedition led 
by Louis Delaporte. 

Ancient naga sculpture surrounding King 
Malla's bath, 
Palace in Patan, Kathmandu Valley  

NAGA KING [Ajanta, Cave IX] 

Kantha : broad and flat short necklace with four pendant pieces (base-
metal) 
 
Karnika : large cylindrical earring with a decorative design (base metal) 
 
Kangan : heavy and cylindrical bracelets (base metal) 
 
Baju Band : thick cylindrical armlets with pendant pieces (base metal) 
 
Head-dress : turban is twisted around the head and held with a decorative band; hair is long, as 
worn by aboriginal, and is arranged in a topknot and five crests with ribbons like serpents' hoods 
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NAGA PRINCE [Ajanta, Cave IX] 

hair is arranged in a large top knot at the centre with the turban wound around the head after 
twisted it around the knot, a brooch decorates the centre of the top knot; earrings are of the 
double disc-type; necklace, bracelets are made of base metal, and are probably hollow 
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Ancient Indian Sculpture Shows Mating Snake Couple 
Naga-Nagini, detail from a Belur sculpture http://www.kamat.com/kalranga/prani/snakes/2425.htm  

 

• No. 228. (A.R. No. 411 of 1911.) Vontimitta, Sidhavatam Taluk, Cuddapah District. On a 
slab set up near the eastern gopura of the Kodanda Rama Swamy temple. Sadasiva, 
1558 A.D. This is dated Saka 1480, Kalayukt, and Ashadha su. 12, Monday, 
corresponding to 1558 A.D. June 27.  

The inscription records a gift of the village Vontimetta with its hamlets in Sidhavatam-sima of 
Udayagiri Rajya to god Raghu Nayaka of the same village said to have been consecrated by 
Jambavanta, by Naga Raja Deva Maharaju of Kasyapa-gotra, and Surya-Vamsa and the son-in-
law of Rama Raju and Gutti Yara Thirumalaraju Deva Maharaju of Kasyapa-gotra, and Surya-
Vamsa and the sons of Sri Ranga Raju and the grandsons of Aravidu Rama Raju of Atreya-gotra 
and Soma-Vamsa. The gift village was situated in Siddhavatamsima which the donor appears to 
have held as his nayankara 

 

• No. 235. (A.R. No. 79 of 1915.) Pedda Ahobalam, Sirvel Taluk, Kurnool District. On a 
slab set up near the sixteen-pillared mandapa on the way to upper Ahobalam. Sadasiva, 
1558 A.D. This is dated Saka 14[80], Kalayukt, Margasirsha su. 3, corresponding to 
1558, A.D., November 13, (Sunday).  
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It records the grant of a piece of land and some money by Emberumanar-Jiyyamgaru, the 
mudrakarta of Vam Sathagopa-Jiyyamgaru and others for conducting certain festivals when god 
Ahobalesvara was seated in the 16 pillared mandapa constructed by Maha-mandalesvara 
Kurucheti Timmaraju, son of Vobul Raju and grandson of Baichana Deva Chodaraju of the solar 
race, when the god was taken (in procession) to Diguva Tirupati and back to the temple (nagaru) 

 

http://en.wikipedia.org/wiki/Ancient_inscriptions_Of_Raju_Rulers  
 

Various Kingdoms and people with whom Buddha held discourse during his visit to the island as 
given by Mahavamsa are:  

Name of Kingdom Capital 

Yakka Kingdom Mahiyangana 

Naga Kingdom Nagadipa 

Naga Kingdom Kannavaddamana Mountain 

Naga Kingdom Kalyani 

Mahavamsa, Trans. W. Geiger, Chapterl, page 4 - 7.  

Mahavamsa acknowledges the sovereign right the Nagas held over the North in the names of 
Kings in its chronology.  

These names are :  

Mahalaka Naga 135 AD 

BhatikaTissa (son) 141 AD 

KanittaTissa (brother) 165 AD 

Cula Naga 193 AD 

Kuda Naga 195 AD 

SiriNagaI 196 AD 

WoharakaTissa (son ) 215 AD 

Abaya Naga 237 AD 

Sri Naga II 245 AD 

Vijaya (son) 247 AD 

 
http://www.sangam.org/BOOKS/Book-Arudpragasam/Chapter-2.htm  
 
Page 1 of 7 A Gift of Dhamma Maung Paw, California 
The Naga and Buddhism 
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Introduction: - This magical being got involved in many of Buddha’s quest for his 
enlightenment. The Nagas live at the bottom of deep rivers, seas and oceans and in 
the bowels of the earth and they also live in wells and lakes.. They can fly in the air 
however; they do not do so too often because they will become exposed to attacks 
from their eternal enemies, the galon (garuda) birds. They protect meditators and 
spend wisdom as well as strong magical powers (theikdi). They have many peaceful 
and wrathful forms. They also live in wells, lakes and rivers. 
In the pre-Anawratha time native Burmese worshipped Naga; after the introduction 
of Buddhism, since King Anawratha’ time the tradition has long been diminished. 
However, Burmese with Astrological knowledge still believe in the position of Naga 
and perform their important task to avoid disaster, even today... 
Who are the Nagas? 
Above the human plane, is the Realm of the four Deva Kings – known in Burmese as 
Lokapala Nat Min Gyi’s. The Four Great Kings are powerful devas who have the 
duty of protecting the world. They live in the four directions. King Virupaka is the 
king over the Nagas. 
a. King Dhataratha is the Lord of the gandhabbas [gandharva, heavenly 
musicians]. He lives in the east. 
b. King Virulhaka is the Lord of the [earth] devas. He lives in the south. 
c. King Virupaka is the Lord of the nagas and lives in the west, and 
d. King Kuvera is the Lord of the yakkhas and lives in the north. 
Page 2 of 7 A Gift of Dhamma Maung Paw, California 
1, Boddhisatta the naga King 
There were twenty four Buddhas from whom he received their definite prophecy, in 
person, that he would become a Buddha in some future time. Rightly so, after 
twenty four Buddhas in succession, he became the Gotama Buddha. 
At the time of Sumana Buddha, our Buddhasatta was the Naga King named 
“Atula”.. 
1. Dipankara Buddha - The Bodhisatta was born as the ascetic Sumedha and 
received the definite proclamation 
After a period of one asankheyya there appeared: 
2. Kondanna Buddha - The Bodhisatta was a Cakkavatti King named Vijitavi 
After a period of one asankheyya there appeared: 
3. Mangala Buddha - The Bodhisatta was a Brahmin named Suruci 
4. Sumana Buddha - The Bodhisatta was a Naga king named Atula 
5. Revata Buddha - The Bodhisatta was a Brahmin named Atideva 
6. Sobhita Buddha - The Bodhisatta was a Brahmin named Ajita 
After a period of one asankheyya there appeared: 
7. Anomadassi Buddha - The Bodhisatta was a leader of demons 
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8. Paduma Buddha - The Bodhisatta was a lion 
9. Narada Buddha - The Bodhisatta was an ascetic 
After a period of one asankheyya there appeared: 
10. Padumuttara Buddha - The Bodhisatta was a man named Jatila (This period 
was 100,000 Maha kappas before the advent of the Gotama Buddha) 
After a period of 70,000 Maha kappa there appeared: 
11. Sumedha Buddha - The Bodhisatta was a young man named Uttara (This period 
was 30,000 Maha kappas before the advent of the Gotama Buddha) 
After a period of 12,000 Maha kappa there appeared: 
Page 3 of 7 A Gift of Dhamma Maung Paw, California 
12. Sujata Buddha - The Bodhisatta was a chakkavatti king (This period was 18,000 
Maha kappas before the advent of the Gotama Buddha) 
13. Piyadassi Buddha - The Bodhisatta was a young Brahmin named Kassapa 
14. Atthadassi Buddha - The Bodhisatta was an ascetic by the name of Susima 
15. Dhammadassi Buddha - The Bodhisatta was the God Sakka 
16. Siddhatta Buddha - The Bodhisatta was an ascetic by the name of Mangala 
17. Tissa Buddha - The Bodhisatta was a king named Sujata who later became an 
ascetic (This period was 92 Maha kappas before the advent of the Gotama Buddha) 
18. Phussa Buddha - The Bodhisatta was a king by the name of Vijitavi who later 
became a monk 
19. Vipassi Buddha - The Bodhisatta was the Naga king, Atula (This period was 91 
Maha kappas before the advent of the Gotama Buddha) 
20. Sikhi Buddha - The Bodhisatta was a king named Arindama (This period was 31 
Maha kappas before the advent of the Gotama Buddha) 
21. Vessabhu Buddha - The Bodhisatta was the king Sudassana who later became a 
monk (This period was one Maha kappa before the advent of the Gotama Buddha) 
22. Kakusandha Buddha - The Bodhisatta was a king named Sema (This period was 
in the same Maha kappa as that of the Gotama Buddha) 
23. Konagamana Buddha - The Bodhisatta was a king named Pabbata who later 
became a monk (This period was in the same Maha kappa as that of the Gotama 
Buddha) 
24. Kassapa Buddha - The Bodhisatta was a Brahmin named Jotipala (This period 
was in the same Maha Kappa as that of the Gotama Buddha) 
Page 4 of 7 A Gift of Dhamma Maung Paw, California 
1, The Kala Naga King Story” 
Extract from The Chronicle of Gotama Buddha – by Mingun Sayadaw 
“ After he had partaken of the alms food of Ghana milk -rice offered by Sujata, the 
Bodhisatta made the resolution while holding the gold cup, "If I would attain 
Buddhahood today, may this gold cup float away upstream; if I would not attain 
Buddhahood today, let it float downstream with the current'. He then let the gold 
cup float in the channel of the Neranjara. The gold cup cut across the current and 
went straight to the mid-river and then floated upstream from there with the speed 
of a fast running horse for about eighty cubits and sank in a whirlpool. On reaching 
the mansion of Naga king, Kala, it hit all the three gold cups used by the three 
previous Buddhas, namely, Kakusanda, Konagamana and Kassapa on the day they 
were to attain Buddhahood, producing the (metallic) sound of 'kili, kili' and came to 
rest under the said three gold cups. 
On hearing the sound, Naga King Kala said: It was only yesterday that a Buddha 
appeared; today, another Buddha appears." and then he rose uttering words of 
praise in many verses, ( The period of time intervening the appearance of Kassapa 
Buddha and our Buddha was so long that in the meantime the Great Earth had 
risen by one yojana and three gavutas, But as for Kala Naga. it was so very short 
that he could say of these appearances as happening yesterday and today. 
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2. Buddha in his Sixth Week 

 
In the sixth week He was meditating under the 
Mucalinda tree when there was a heavy rain. 
Mucalinda, the king of serpents, coiled round the 
body of the Buddha seven times and held his large 
hood over the Buddha's head so that He would not get 
wet. 
2. The Story of the Naga King – extract from the The– Maha Vamsa: 
Page 5 of 7 A Gift of Dhamma Maung Paw, California 
“ Now the most compassionate Teacher, the Conqueror, rejoicing in the salvation of 
the whole world, when dwelling at Jetavana in the fifth year of his buddhahood, saw 
that a war, caused by a gem-set throne, was like to come to pass between the niigas 
Mahodara and Cülodara, uncle and nephew, and their followers; and he, the 
Sambuddha, on the uposathaday of the dark half of the month Citta, in the early 
morning, took his sacred alms -bowl and his robes, and, from compassion for the 
nagas, sought the Nagadipa. 
That same naga Mahodara was then a king, gifted with miraculous power, in a 
naga-kingdom in the ocean that covered half a thousand yojanas. His younger sister 
had been given (in marriage) to the naga-king on the Kannavaddhamana mountain; 
her son was Culodara. His mother's father had given to his mother a splendid 
throne of jewels, then the naga had died and therefore this war of nephew with 
uncle was threatening; and also the nagas of the mountains were armed with 
miraculous power. 
The deva named Samiddhisumana took a rajayatana-tree standing in Jetavana, his 
own fair habitation, and, holding it like a parasol over the Conqueror, he, with the 
Teacher's leave, attended him to that spot where he had formerly dwelt. That very 
deva had been, in his latest birth, a man in Nagadipa. On the spot where thereafter 
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the rajayatana-tree stood, he saw paceekabuddhas taking their meal. And at the 
sight his heart was glad and he offered branches to cleanse the almsbowl. Therefore 
he was reborn in that tree in the pleasant Jetavana-garden, and it (the tree) stood 
afterwards outside at the side of the gate-rampart. The God of all gods saw (in this) 
an advantage for that deva, and, for the sake of the good which should spring (there 
from) for our land, he brought him hither (to Lafika) together with his tree. 
Hovering there in mid-air above the battlefield the Master, who drives away 
(spiritual) darkness, called forth dread darkness over the nagas. Then comforting 
those who were distressed by terror he once again spread light abroad. When they 
saw the Blessed One they joyfully did reverence to the Master's feet. Then readied 
the Vanquisher to them the doctrine that begets concord, and both [nagas] gladly 
gave up the throne to the Sage.' When the Master, having alighted on the earth, had 
taken his place on a seat there, and had been refreshed with celestial food and drink 
by the naga-kings, he, the Lord, established in the (three) refuges and in the moral 
precepts eighty kotis of snake-spirits, dwellers in the ocean and on the mainland. 
The naga-king Maniakkhika of Kalyani, mother's brother to the naga Mahodara, 
who had come thither to take part in the battle, and who, aforetime, at the Buddha's 
first coming, having heard the true doctrine preached, had become established in 
the refuges and in the moral duties, prayed now to the Tathagata: `Great is the 
compassion that thou hast shown us here, O Master! Hadst thou not appeared we 
had all been consumed to ashes. May thy compassion yet light also especially on me, 
O thou who art rich in loving-kindness, in that thou shalt come yet again hither to 
my dwelling-country, O thou peerless one.' When the Lord had consented by his 
silence to come thither, he planted the rajayatana-tree on that very spot as a sacred 
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memorial, and the Lord of the Worlds gave over the rajayatana-tree and the 
precious throne -seat to the naga-kings to do homage thereto. `In remembrance that 
I have used these do homage to them, ye naga-kings! 
This, well beloved, will bring to pass blessing and happiness for you.' When the 
Blessed One had uttered this and other exhortation to the nägas, he, the 
compassionate savior of the entire world, returned to Jetavana. 
The Nags in Burma 
This is an excerpt from 'Folk Elements in Burmese Buddhism', by Dr. Htin Aung 
The Cult of the Naga was the pre-Buddhist cult which did not 
recover from Anawrahta's suppression. At the present day the 
Naga is not worshipped at all, and there remain only faint 
traces. 
The belief still remains to this day, especially when you look at 
the Burmese Calendar. If one goes into the Naga's mouth, 
disaster will result, and if one goes against the direction of the 
Naga's scales, ill-luck will follow; for example, during the 
months in which the Naga's head is turned towards the east, 
one must absolutely avoid journeys from due east to due west, 
and avoid as much as possible journeys from due west to due 
east. 
As has been stated above, the worship of the Naga was prevalent in the kingdom of 
Tagaung. The Burmese Naga is similar in many ways to the Indian Naga and the 
Chinese Dragon, hut it is difficult to say whether the worship of the Naga was 
originally a native cult or borrowed from the neighboring regions of Manipur and 
Yunnan. 
The Burmese Naga is dangerous when angered, and its mere frown turns the human 
being into ashes. Even when not angry its breath can blind a human being as it is so 
hot. It can assume human form and, on the whole, it is a benevolent being. The 
Burmese believe that Nagas live at the bottom of deep rivers, seas and oceans and in 
the bowels of the earth. Although they can fly in the air they do not do so too often 
because they will become exposed to attacks from their eternal enemies, the galon 
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(garuda) birds. 
Naga goddesses and gods are mystical serpent beings. They are always associated 
with having strong magical powers, a vast esoteric knowledge and a capricious 
character, which can quickly change from friendly and helpful to angry and 
malicious. As the keepers of the treasures of the water element (magical gems and 
precious stones) they are often portrayed holding a gem in their hands, being 
Page 7 of 7 A Gift of Dhamma Maung Paw, California 
adorned with jewels or wearing a gem in their crown. Those precious stones not just 
grant them immortality but also the ability to magically emanate themselves into all 
kind of forms bodies. Possessing those magical gems (crystallized wisdom-power) 
exposes them to many enemies, who like to steal this huge source of power. The 
archetypal arch-fiends are the mythological birds, called Garuda's. It is this fight 
between Nagas and Garuda's which, according to many mythologies, is the essential 
force or polarity which creates the world of existence. 
Summary 
Buddha being the teacher of the three Realms, Human, Devas and Brahmas, many 
of the Dhammapada stories describe several involvement of Nagas. The popular 
depiction of the Nagas in Burma is the deity named Naga Devi, Nag Mae Daw. 
Many worship her for mundane accrue mundane benefit. In the Mahayana 
tradition, this Goddess is portraying in Many Mahayana Chinese temple as – 
Goddess Mat Tsu. In fact she is the patron Saint of the Island of Taiwan. Most of 
the temples dedicated to her are located with the temple front facing the sea. 
Both the Burmese and Chinese in Burma do worship the Naga Mae Daw or Mat Tsu 
for different reasons. Many believe that for those who make their wishes to the 
Goddess for mundane reasons are being well rewarded. It must be noted that every 
act must be done with Faith (Sadha) to get reward. 
 


